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I MAKE NO APOLOGY for adding another book to the long list which the study of anti-Semitism has inspired. For one thing, the greater part of what has been written forms no real contribution to the subject and, for another, I hold that the relations between Jews and non-Jews are an acid test of the stability of political institutions. Anti-Semitism is not just a quaint aberration of the human intellect. It has its roots in social structure, and an examination of its peculiarities sheds a great deal of light on the pathology of modern society. To relegate the whole affair to the intellectual dust-heap of semi-mysticism and to explain it on grounds of instinctive prejudice is to stultify one's self. There is no problem in race relationship which cannot yield to rational observation and scientific consideration.

If, after a dispassionate survey, the conclusion is reached that Jew and Gentile are inherently incapable of resolving their differences—that, in other words, there are ingrained characteristics in one or both of the contestants that make it impossible for them to live together

in peace—then race suicide for the Jews, as the smaller group, becomes logically the only way of escape from a hostile world. Driven to this despairing conclusion, one Jewish writer, Mr. L. B. Namier, has seriously discussed the advisability of rigid birth control for Jews, so that their "determined exit" may rid the world of an irreconcilable element. It is to disprove the necessity for such extravagance that this study has been undertaken.

Recent events in Germany have served to focus attention on the problem of the Jews and have been responsible, among other things, for a number of ill-informed treatises on the subject. If the Nazi antics have done nothing else, they have made the rest of the world uncomfortably aware that a Jewish question does exist. It would be wrong, however, to lay undue emphasis on happenings in Germany, for that would be encouraging the view that they were merely the bizarre accompaniments of an otherwise conventional revolution, whereas, in reality, they are part and parcel of a world process.

In his book, The Jew To-day, Mr. Sidney Dark expresses the view that "there is no universal anti-Jewish feeling in the world." Anti-Semitism, he maintains, is alien to British national character, and certainly it was the fashion up to recent times to decry talk of

There are, at the time this book is being written, three separate Fascist groups in England. Two of these, in reply to a questionnaire, have declared their uncompromising hostility towards Jews. Sir Oswald Mosley's group alone professes to have no anti-Semitic bias. It is interesting to note in this connection that, shortly after his visit to Oxford, a Fascist branch was formed; about the same time, perhaps by

A great deal of what may be termed sub-rosa anti-Semitism undoubtedly exists in England. It is unusual to find a reference to a Jewish character in English fiction which is not in the Shylock tradition. It is the rarest thing to

find a Hebraic character presented in a normal light. Englishmen may well be forgiven if they imagine that all Jews have hooked noses, curled oily hair, lisp, wear enormous diamonds in their shirt-fronts, and periodically burn down their business premises. No one who appreciates the power of the printed word can dismiss this as frivolous. If you go on insisting long enough that all Jews are wealthy, their gains ill-gotten by battening on meek Gentiles, you have gone a long way towards establishing an ineradicable impression that these are characteristics of the Jew. The invocation of the blessed word "Einstein" in reply makes as little impression as the word Mesopotamia in similar circumstances.

Anti-Semitism need not confine itself to bludgeonings of Jews, or to starving them slowly out of the economic life of a country. It is as potently expressed in social barriers erected against admission to clubs and in difficulties raised against occupation of privileged positions. In Great Britain and in the Dominions it is true to say that a Jew will not receive a public appointment on equal merits with a non-Jew. There are hospitals in London, some of them heavily endowed with Jewish money, where every effort is made to keep Jews from positions as house surgeons and from staff appointments.

"I was at Islington," writes Mr. H. J.

Mr. Dark prefers to believe that hatred of the Jew can find no place in English life. Because most of the distinguished Jews whom he has met do not appear to have suffered any disability by reason of their Judaism, he assumes that dislike and suspicion of the Jew scarcely exist. A rapid survey of the position of modern Jewry suffices, however, to show that

what is present in England in lesser degree prevails throughout the world where Jews are congregated in appreciable numbers.

Mr. Mencken, whose case is an interesting one to students of the pathology of the thought process, very nearly precipitated a minor riot recently when, in writing of the Jews, he said: "The Jews could be put down very plausibly as the most unpleasant race ever heard of. As commonly encountered they lack most of the qualities that make the civilised man: courage, dignity, incorruptibility, ease, confidence. They have vanity without pride, voluptuousness without taste, and learning without wisdom. Their fortitude, such as it is, is wasted upon puerile objects and their charity is mainly only a form of display."

Zangwill looked upon America as a country presenting the most favourable conditions for a gigantic experiment in mass-assimilation. These pious aspirations of a gradual absorption of the Jew into the conglomeration of races which mingled in pioneer America, and their fusion

Вв

The intensity of feeling against the Jew in Germany has astonished most observers, even those who have endeavoured to whitewash the Nazi crudities as regrettable but inevitable accompaniments of a revolutionary upheaval. The problem in Germany involves not only the very existence of 600,000 people, but, by its repercussions, the dignity and self-respect of 16 million others spread over the globe.

Austria has been the scene of much virulent anti-Semitism, and the resistance offered to the spread of Nazi doctrines in Austria has not extended to the protection of its Jews. The group once headed by the late Dr. Dollfuss holds views similar to the Germans on the subject of Jews, and restrictions against admission of Jewish students to universities have long been in existence. The recent civil war has emphasised the precarious position of Austrian Jews. Already Jewish doctors and Jews engaged in official positions have been dismissed, even though many of these had no connection with the hated Social-Democratic Party.

Central Europe in general is no haven of refuge for the Jew. Rumania, Bulgaria, and Serbia have had an unenviable notoriety for virulent anti-Semitism these many years.

France, the first country to emancipate the Jew, has been by comparison remarkably free from anti-Semitism since the World War. Apart from the journals of the late M. Coty, there has been little exploitation of anti-Semitism for political purposes. The Dreyfus Affair, involved as it was in the war between the clericals and anti-clericals, never really represented such deep feeling as has been exemplified in Germany from 1870 onwards. France, of course, suffered little from unemployment, and the post-war economic crisis

has, up to comparatively recent times, left her untouched. Now that the depression is beginning at last to affect the franc, and unemployment is increasing, we may predict with confidence that anti-Semitism will not be long in following these symptoms of economic distress. German refugees have been welcomed, but in time they will inevitably be accused of taking the bread from French workers' mouths. It requires no great prophetic instinct to forecast protests to the Government and demands for increasing the immigration restrictions.

The position in the Dominions may be said to resemble that in England. In Canada, anti-Semitism expresses itself mainly in social discrimination and the sporadic posting on walls of anti-Jewish posters. There are no legal disabilities, though immigration restrictions, aimed mainly against Jews, are in force.

Russia, since the Revolution, is almost entirely free from anti-Semitism. The Jewish religion is discouraged officially and the Zionist movement has been outlawed, but the Jews, as a racial minority, suffer little, if any, discrimination by contrast with the non-Jewish population. They have had territory offered them for the establishment of autonomous Jewish republics, and they have been encouraged to gravitate into agriculture and industry on equal terms with other Russians.

Nowhere, then, except possibly in Soviet Russia, is the Jew persona grata. The intensity of feeling fluctuates, but there exists, and has existed for centuries, a deep-rooted prejudice against him which no honest observer can deny. The poorest contribution one can make towards the solution of a problem is to pretend that it does not exist. And if most writers on this subject have not gone as far as this, at least they have nearly always succeeded in conveying the impression that Jew-baiting is a relic of the past and occurs to-day only in those countries where a medieval outlook persists. This view is wrong. Like many other outworn credos, anti-Semitism may be dusted, cleaned, dressed up in new clothes, and foisted on an unsuspecting world as the latest thing in world

It is an interesting puzzle, this age-long feud. So much has been written in an effort to explain it that it seems almost presumptuous to venture on another attempt. But I believe that it can and must be done.

No book on the Jews has ever been written which does not go through the same dreary formula of recounting the charges made against them and refuting them one by one. Philo in his Legatio ad Gaium, and Josephus in Contra Apionem, led the way. Their apologetics differ in no way from those of Le Roi Beaulieu, Lazare, or from the latest opus by Mr. Sidney Dark. Each examines the points of grievance against the Jew and then proceeds to show either that there is no foundation in fact for them, or that, if they exist, the fault lies with Gentiles in shaping the Jew into a mould which makes him depart from accepted standards.

from thoughts of guile and of cheating the simple-minded Gentile; you may obtain testimonials for them from thousands of great and influential people; nothing will avail you. It is infinitely easier by propaganda to persuade the human animal to hate than to love, and much easier to accuse than to defend.

This should not be taken to mean that anti-Semitism is explained as an expression of the illogical human mind. When a man is duped by a Scotchman, he does not as a rule develop a deep complex against Scotchmen, nor, when a Scotchman confers a favour on him, does he translate this into terms of affection for the whole race. The analysis must go deeper.

Many attempts have been made to find a broad dividing-line between the Jew and his neighbour. Friends and enemies alike have tried to show that some basic incompatibility between the two peoples makes it impossible for them to live together in amity. Where these observers have differed has been in their analysis of what constitutes the dividing barrier.

Maurice Samuel and Ludwig Lewisohn, two modern Jewish writers, hold that there exists in the Jewish temperament a fundamental difference in outlook and mental horizon which makes it the antithesis of the dominant world outlook. Their contention, in short, is that Jewish values differ wholly from those of the Gentile, and that this clash of ultimate aspirations makes for hostility between them. For example, Samuel argues that the Jews look upon war with a horror that is not shared generally by Gentiles. To the latter the pagan love of games and sport finds expression in

Dr. Cecil Roth, the eminent Jewish historian, stressing this aspect, is reported as saying: "The Jews stood out as the protestants who had saved the world from the curse of uniformity... they still had their function to stand up as the champions of the free exercise of the human intellect. It might be that it was due to the passion for righteousness which they were told the Jew had. But he thought it was due more to the fact that the Jew, though he was willing to obey authority, was not constantly able to give implicit trust to authority. He questioned the basis of it even if he obeyed it.... The survival of Judaism might conceivably mean even now the survival of European culture, and the survival of the civilisation of the world as they know it" (Jewish Chronicle, March 23rd, 1934, p. 19).

This point of view is held fairly widely. A similar, if not quite so superficial, train of thought runs through the works of Achad Ha'am, and has been enunciated at varying

intervals by many Jewish writers from Philo down to Josef Kastein in his recent History and Destiny of the Jews. Renan appears to have come to the same conclusion.

Mr. Belloc is convinced that only by segregating the two dissimilar elements can peace come to Israel. Even Karl Marx believed that the people from whom he had sprung were an alien group in society. "We therefore perceive in Judaism," he wrote, "a general pervading anti-social element, which has been carried to its highest point by the historical development, in which Jews in this bad relation have zealously co-operated—a point at which it must necessarily dissolve itself. The emancipation of the Jews, in its last significance, is the emancipation of mankind from Judaism" (Selected Essays: "The Jewish Question").

Hitler, on the other hand, borrowing his ideas from earlier German authors, interprets the dividing-line differently. Jewish values, according to him, deviate from those of the Gentile in that the Jew is incapable of comprehending the sacred ties of blood and race. The Jew is essentially international, and can have no real appreciation of the ideals which animate the "Aryan." The historic significance of racial destiny, of exalted patriotism, are emotions which no Jew can genuinely feel. It is this which makes him totally alien in mind

from other peoples and renders him the enemy of their institutions. His destructive influence in national life is due to a cynical cosmopolitanism and a lack of sympathy with the aim of groups which regard race as the most important element in life. Hitler goes further. He decorates his theory with an enumeration of the evil characteristics of the Jew, in which every conceivable vice, every crime which the human mind is capable of planning, is laid at his door. With this latter portion of his argument I am not concerned. It forms his own contribution to the subject. I am interested only in the specific accusation that the Jew is inherently incapable of understanding "Aryan" views on race.

Mr. Dark, in the book from which I have already quoted, gives a different version of the cleavage between Jewish and Gentile worlds. In his opinion all conflicts, past and present, between opposing groups have been a struggle between the flamboyant and the drab. The theory is beautifully simple. What were the factors involved in the French Revolution? It was a revolution of the drab against the decadent flamboyant! The revolution of 1848? Simplicity itself. A revolt of the drab! The overthrow of the Paris Commune? Merely the final conquest of power by the drab. What, then, is the essential feature of the Austrian

anti-Semitism, like the poor, must continue to be a feature of life until the struggle between flamboyant and drab ends in the final victory of the drab.

corrective to the more hurried life of the majority. According to this view, the essential feature of Jewish thought is that it sets up a standard of moral values which the rest of the world cannot afford to lose.

himself of Jewish influence. The implication is that such influence in both instances is recognised as being antagonistic to the national life of Germans and Russians.

In one form or another all generalisations on the Jew have their origin in this belief of a fundamental cleavage. And since it is as easy to bring statistics to prove that Jews have made valuable contributions to civilisation as it is to prove that some of the most unpleasant desperadoes in history have been Jews, the interpretation of this cleavage results in the most diverse opinions as to its effect. It is futile, then, to attempt to answer all the complaints, frivolous or otherwise, that have been made against Jews. No sooner is it established, for instance, that there never has been a Jewish plot to dominate the world, and that the "protocols of Zion" is an impudent forgery, than somebody discovers that the Communist movement is Jewish. It is impossible to keep pace with the constantly changing aspect of the case against the Jew.

Nor is it necessary to enter into all the devious by-paths into which an examination of the argument against the Jew would lead us. If all its manifestations are due to prejudice, such prejudice is based in the last analysis on this conception of a material and spiritual gulf separating Jewry from Christendom.

CE

Now it is essential to realise that whether such a gulf really exists is immaterial. What does matter is whether the belief that it exists is universally held. And on that point, I think, there can be no doubt. I have shown that not only Gentiles, but Jews as well, subscribe to this view. And behind all the minor stupidities which encumber the problem looms this idea of two groups with diverging ideals and different values—a conception which, as I have indicated, goes back to the remotest antiquity.

But since ideas do not take shape in men's minds out of the realm of pure metaphysics, but have a definite relationship to reality (which is merely the philosophic way of saying that there is no smoke without fire), it becomes necessary to enquire into the history of the social relationship between Jews and Gentiles for an explanation of the prevalence of this belief.

of this cleavage, many Jews and Gentiles have advocated wholesale assimilation for ending the hostility which is said to flow from it. I propose in the next chapter to discuss the theory of assimilation more fully.

In his latest dream of a world to come, Mr. H. G. Wells has something to say of the position of the Jews in that world. "There had been a widespread belief in the tenacity and solidarity of Judaism. The Jews had been able to keep themselves a people apart, eating peculiar food and following distinctive religious practices, a nation within a nation, in every State in the world. They had been a perpetual irritant to statesmen, a breach in the collective solidarity everywhere. They had played a peculiar in-and-out game of social relationship. One could never tell whether a Jew was being a citizen or whether he was just being a Jew. They married, they traded preferentially. They had their own standards of behaviour. Wherever they abounded their peculiarities aroused bitter resentment.

"It might have been supposed that a people so widely dispersed would have developed a cosmopolitan mentality and formed a convenient linking organisation for many world purposes, but their special culture of isolation was so intense that this they neither did nor

Mr. Wells was at one time President of the World Alliance for Combating Anti-Semitism, but it would seem that the membership of this organisation does not necessarily connote an intelligent appreciation of the Jewish problem. Mr. Wells, in 1934, says what Hecatæus, Appolonius, Molo, Apion and Philostratus, Juvenal and Tacitus, said over two thousand years ago. Philostratus wrote that "people who do not share with others their table, their libations, their prayers, their sacrifices, are further removed from us than Susa or Bactria or even furthest India." In voicing his irritation against the clannishness of Jews, Mr. Wells is a lineal descendant of Haman, who charged them with being a people governed by laws "diverse from all people: neither keep they the King's laws: therefore it is not for the King's profit to suffer them."

Mr. Wells may appropriately be described as a classic example of a man in a hurry. It is his impatience with reality that makes him the super-idealist of his age. An incorrigible Utopian, his remedy for this problem, as for all other problems which have engaged his attention, is Utopian. Let us translate Mr. Wells's "educating the Jews out of their oddity and racial egotism" into practical terms. If, having seen the light, the whole corporate body of Jews decided that in complete assimilation

Superficially, of course, this nonconformity of the Jews makes the problem peculiarly susceptible to facile generalisation. Mr. Wells is at one with many liberal-minded observers, who, seeing in the exclusiveness of the Jews a weapon for their enemies, dispose of the whole question by arbitrarily demanding their complete absorption in the dominant race. They are strengthened in their belief of Jewish

Apparently, then, the trouble is that the Jew wants to remain different. But, as Dr. Weizmann himself says, the German Jew did not want to remain different as soon as conditions allowed him not to be different. There is no terrific urge for survival in the Jew. Grant him civic freedom and a measure of liberty and you get a state of affairs where the German Jew cannot realise why he is being persecuted. The

trouble is not that the Jew wants to remain different. It is that he is forced to remain different, and the Polish Jew controversy, which has been used by both Zionists and anti-Semites, displays clearly the cause of this inverted reasoning.

This question of the desire of the Jew to

Now, one might say that this process, which, if it means anything at all, certainly does not indicate a strong "will for differentiation," is one that applies only to an inferior type of Jew—the backslider—and that it is not typical of the upright and uncompromising Jew who wants to retain his identity. Nobody who is

familiar with the way in which Jewry—English, French, and American—was developing prior to the recent débâcle will support this. Naturally the process is not a uniform one. In some cases the religious tie is hard to break. In others the concentration of Jews in a given area may be so great, comparatively, that public opinion prevents "backsliding."

Einstein writes: "The assimilation of the Jews to the European nations among whom they lived, in language, in customs, and, to some extent, even in the form of religious organisation, could not eradicate the feeling of a lack of kinship between them and those among whom they lived. . . . This lack of kinship is referable to the law of the conservation of energy. Nationalities do not want to be fused. . . ." (About Zionism). Just previous to this, however, he has written: "Until two years ago I lived in Switzerland, and during my stay there I did not realise my Judaism. There was nothing that called forth any Jewish sentiments in me. When I moved to Berlin, all that changed. There I realised the difficulties with which so many Jews are confronted."

Now this does not prove that Einstein is wrong and the assimilationists right. It merely proves that the social sciences call for exact thinking and reasoned intelligence as much as

do physics and mathematics. And perhaps, also, it adds point to the remarks I have made elsewhere on the subject of professors. The "will for differentiation" is accentuated only by persecution and social and legal discrimination. This is why the German situation and the rise of anti-Semitic movements in other parts has stiffened the resistance to absorption and created in Jews the world over a feeling of comradeship in misfortune, a desire to remain apart, and a horror of assimilation.

Exaggeration of national consciousness is a reflection of material considerations. It does not arise as a fixed idea or plan in the realm of pure thought. And if it is a reflection of material considerations, it cannot change until these material considerations change. "Educating the Jews out of it" is impractical unless, prior to that, conditions are created which are favourable to the changed outlook.

Assimilation as the cure is no new suggestion. True, it was more fashionable thirty years ago. But the cosmopolitan mind still hankers after this panacea of wholesale hara-kari. Mr. Shaw on more than one occasion has offered the kindly advice to the Jews of intermarriage as the readiest solution of their difficulties. I wonder what he would think of the man who suggested as the solution of poverty the intermarriage of the poor and the rich?

The disappearance of a group of people as a distinct entity, their merging into homogeneity with the other groups, demands certain essential prerequisites. First, there must be a similarity of customs, of tradition, of language, and, as a rule, of religion. Second, there must be intermarriage and, above all, the weaker group must not be too numerous and must be isolated from affiliation with their racial origins. If a constant infiltration of new, unassimilated individuals occurs, the absorptive process is bound to be hindered.

Assimilation, then, is divided into two parts. We may talk of an assimilation of culture, by which is meant the process whereby the stranger adopts the language, the customs, the occupations, and the loyalties of his host. This kind of assimilation, however, is not enough. There must be wholesale intermarriage; and of these two factors the latter is the greater. In actual fact, assimilation of culture and assimilation by intermarriage has existed amongst Jews since they first appeared in history. It exists now, and will inevitably continue to do so. Why, then, have the Jews persisted as a separate group, a nation within a nation? Their story is not an unrelieved one of suffering and persecution, even if their histories read as if it were. They were settled in Spain for nearly a thousand years. During

obvious. The adoption of new languages, new customs, new traditions, new loyalties, and, above all, new religions, when the group involved is numerically large, must take many years to complete itself. In countries like Sweden, Denmark, and Norway, where the number of Jews has always been insignificant, this process of blending and ultimate disappearance is now almost complete. In modern Italy there is hardly a single Jewish family that is not related by intermarriage to Gentile Italians (Fishberg). The early Jewish settlers in South Africa were well on the way to obliteration as a separate body until the mass immigration which followed the discovery of gold and diamonds brought many thousands of Jews into the country.

It is easy to see one reason for their separation, then, in the constant increase of their numbers by mass immigration from less kindly disposed countries, a factor which tends to negative the assimilation already proceeding and to cast the lurid light of publicity on a process which needs a kind of unawareness to make it successful. Thus, Mr. J. F. W. Thelwell, Commercial Counsellor to His Majesty's Embassy at Berlin, in a report issued by the Department of Overseas Trade, writes: "The Jews are regarded by the National Socialists as an alien race whose admixture with Aryan

It is obvious that wholesale assimilation is not

feasible now, for the same reason that it never really was feasible, once the Jews were dispersed. If the 16 million Jews in the world to-day could be transported to one country where there were, say, 100 million of another nationality, and they were allowed to live together peacefully for several hundred years, it might be possible to predict their ultimate disappearance in the dominant race. But no such possibility exists. If determined efforts had been made to crush them out of existence simultaneously and synchronously, or if they had been treated with toleration and kindness over a sufficiently long period wherever they had settled, there would have been no Jews by now and no Jewish question. But no such world Utopia ever appeared. The Jewish battle is fought on too large a front.

Fundamentally the cry for uniformity is a dishonest one, because it is not founded on reality. Strangely enough, it emanates from the very people who base their objections to the Socialist State on the deadening uniformity which they imagine it would entail. They object to nationalism and Zionism—which is the Jewish echo of nationalism—on the ground that it emphasises the differences that keep people apart, and they object to the classless society, because, in their opinion, it would reduce the individual to a cypher.

DB

The resistance to absorption comes from both sides. We see this in the laws of the Jews forbidding intermarriage, and in the long list of decrees issued by the Church at various intervals on similar lines. If such resistance depends on mutual antagonism, as it undoubtedly must, surely the logical method of dealing with the problem consists in reconciling these differences rather than in reiterating the demand for absorption. No sane person would really like to see a standardised world, with everyone reduced to a dead level of sameness. At the present stage of civilisation the task which faces us is how to retain the characteristics of a "diversity of creatures" without creating thereby a situation in which diversity is translated into intolerance and enmity.

It is because this essential prerequisite has never been dealt with practically that assimilation, such as it was, has been a hopeless failure. The German Jews, who imagined that it was necessary only to marry Germans, and to outvie them in their devotion to things German, have had a rude awakening. The Spanish Jews, who believed that their difficulties would be solved by becoming Christians, were equally disillusioned. Is there any clearer proof that the foundations of anti-Semitism do not rest on the exclusiveness of the Jews nor on the denial of the Christian God?

The race which the Jew has run in his search for oblivion appears to be never-ending. There is always a new hurdle to negotiate. His religion was different. He attempted to discard it. His patriotism was suspect. Very well, he became ultra-patriotic and waved the flags of his hosts. And now he is told that his blood is incompatible. He is told that Semitic blood and "Aryan" blood cannot mix. Here is a poser indeed. For, short of a gigantic experiment in blood-transfusion (always providing that "Aryan" donors prove amenable), there seems no way in which he can take this hurdle. The development of the latest obstacle which the Jew is being asked to surmount, however, is one that demands fuller discussion.




ARYANS, NORDICS, HUNDRED PERCENTERS, AND SUCH-LIKE

When Lincoln spoke about fooling all the people all of the time, he was not allowing for the popular Press and the power of the printed word. To many people the printed word has the sanction which priestly incantations possessed in the dark ages. Nowhere is this more clearly illustrated than in the pseudo-scientific fantasies of writers on racial hygiene—a cult which has assumed significant proportions in temporarily crazy Germany. Their pedantic generalisations have bemused not only a group of people who should have known better, but have lent spurious authority to legislation by politicians who could not have been expected to know any better. These witch-doctors of science find in the magic of print the sanctions which their tribal predecessors derived from the inability of their followers to penetrate their pretensions and impostures.




ARYANS, NORDICS, AND SUCH-LIKE

with an "Aryan" people whom his papers were labelling "Huns" not so many years ago.




ARYANS, NORDICS, HUNDRED

Is there anything in the doctrine of racial superiority? Let me state, as clearly as I can, what research and study have established. Whilst we have definite and clear proof that physical characteristics are heritable, there is no proof at all that mental qualities are hereditarily transmitted. A group of people




PERCENTERS, AND SUCH-LIKE

It is possible to breed a race of blue-eyed, tall blonds, though the enormous amount of race mixture which has taken place makes this unlikely, but it is quite impossible to predict that they will all prove fit to carry on the traditions of European civilisation in art, science, and literature.




ARYANS, NORDICS, HUNDRED

If you fancied blonds, and desired your race to be exclusively blue-eyed and fair-haired, and if you saw to it that your experimental station was run on the same lines as racing
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PERCENTERS, AND SUCH-LIKE

We arrive, then, at this situation: if we desire an intelligent race, a race of healthy people, with cultivated, eager minds, we must cease to rant of racial purity and concentrate on the material considerations in which these objects may be achieved. We must see to it that children get good food, that their teachers have open, honest, and trained minds, and
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PERCENTERS, AND SUCH-LIKE

with each other, where the differences are obviously connected not only with material advantages and disadvantages resulting from conditions, climate, soil, and mineral wealth, but with traditions, customs, religion, taboos, conventions, and prejudices. A little goodwill might seem more fitting in treating these complicated questions than the attitude adopted by some of the modern race propagandists."

In the second place, few people are aware of
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ARYANS, NORDICS, HUNDRED

Certain schools are more susceptible to this weakness than others. Long ago, Porson, the Greek scholar, said that German philosophers dive deeper and come up muddier than anyone else; and, if this does not hold generally, it applies with great force to the race of philosophers who have debased, and are debasing, the sacred traditions of science. "The chief difference between these hereditymongers and the Ku Klux Klan is the difference between kid gloves and a nightgown—they have the same ethics" (Dorsey). When one thinks of the professors of "racial hygiene" who are being employed by the Hitler régime to corrupt the minds of unfortunate German children, it is enough to make one despair for the future of their country.

In a way, the respect which the average man has for the specialised worker is responsible for a great deal of harm. The reverence for the printed word is such that the harassed layman





  
  
  ch012.xhtml
  
  




PERCENTERS, AND SUCH-LIKE

may well be forgiven for thinking that there must be something in it if Professor So-and-So and Professor Such-and-Such both say the same thing, especially if they say it often enough. And then it is much easier to be persuaded that all your troubles are due to an influx into your country of strange people than to believe that they may be due to exploitation by your own kith and kin. It is gratifying to be assured of your immense superiority over alien races, even if at times you are inclined to wonder wistfully why the alien seems to prosper and you do not.

And so you applaud when your worried politicians apply immigration restrictions and the world is made safe for you. And, when this does not serve to bring prosperity, you sit back and decide that perhaps you were mistaken. In the meantime, thousands of people have had their homes broken up, have been harried and bullied, and have had deeply etched in their consciousness (since most of them understand the process as little as you do) a sense of shame and inferiority, which becomes progressively harder to eradicate.

One further aspect must be examined. I have said that there is no pure race. The Jews do not constitute a pure race. It is unnecessary to go digging in old churchyards to discover whether Hitler and Goebbels have Jewish

blood. It would be difficult for them to have avoided it. Karl Kautsky in his book, Are the Jews a Race? devotes much energy to proving that there is nothing which justifies the anti-Semite in declaring that the Jews are a race apart, an alien group dissimilar physically and mentally to their "Aryan" neighbours. Fishberg gives many anthropological data in support of the same thesis. The enraged Mr. Belloc points out that these observers would have us believe that no such person as a Jew exists, that he is a figment of the imagination, but that we have only to walk into the street to see a Jew and to recognise him as such.

Which brings me to make an important observation. There are many who look like Jews but who are not Jews, and on this point Mr. Belloc is wrong and Kautsky and Fishberg right. But the crucial fact is that if you are convinced a man is a Jew you will behave towards him as if he were a Jew. It makes no difference whether a given individual is a Jew or not. If you are under the impression that he is one, you will react to him as if he were a Jew. And so whether the Jews are a pure race or not is of little significance. What does matter is your attitude to the Jew. In other words, the Jews are a race because others consider them a race, and in this Mr. Belloc is right and Messrs. Kautsky and Fishberg wrong.
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a bad name and he will answer to that name.

"Race as a constituent element in nationality is a purely subjective emotion; a view already hinted at by Seeley when, in his analysis of nationality, he gave as one of its united forces community of race, or rather the belief in the community of race.' The effects of a belief are not dependent upon its validity; and none can deny that this belief, like others equally false, has been productive, and is still productive to-day, of the most far-reaching results" (John Oakesmith, Race and Nationality, p. 50).

So whether the Jews are a race or not is merely of academic importance. The observable fact is that they are regarded by the groups amongst whom they dwell as a different group with different traditions, different customs, and possibly a different outlook on life. They are regarded as an alien, inassimilable group, and, although they lack the political status which sets the seal on sovereign nations, they must nevertheless be regarded as a separate nation, with all the political and cultural problems inherent in a nationality. Their national problem is complicated further in that there is no area in the world in which they can give political expression to their national independence. We arrive, then, at the paradoxical situation that, contrary to historic precedent, the claims of
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the nationalist Jew have been willingly conceded, even forced on him by his neighbours. Those Jews who, in the late nineteenth and early twentieth century, hoped to get themselves accepted as nationals, but religious dissentients, in the country in which they dwelt, were doomed to disappointment in a world which was just discovering that its future political progress must be based on a conception of independent national States. Before we can assess the importance of this status to the Jew we shall have to discuss in some detail the historical significance of nationality and nationalism, and how it affects his destiny.

There is probably no more urgent problem facing civilisation to-day than the status of nationalism. From the academic excursions of historians it has emerged as a popular political battle-cry. It is not so long ago that the word "nationality" was associated in the minds of most people with the cool, impersonal demands for information embodied in passports. To-day the air resounds with the demands of clamant nationalities for a place in the sun.

It is a commonplace that no social phenomenon can be studied without regard to its economic background, and in this respect the problem of nationalism is no exception. Some writers have not hesitated to describe it as a vague, imponderable emotion, incapable of logical analysis. We cannot, however, begin to understand its manifestations and potentialities until we are ready to shake off all theological bias, and discuss it as an ideological reflection of the material basis of society. We shall discover that there is no call for metaphysical hair-splitting if we recognise that in nationalism we have a form of traditional loyalty to

Up to the fifteenth century, nationalism was unknown. Before that the interests of workmen, tradesmen, peasants, and even of feudal nobility were centred in the cities. Men would fight, not for their country, but for their city-states, and, when kings waged war, they had to depend, not upon the spontaneous loyalty of their subjects, but upon mercenaries, and contributions of serfs from the feudal chiefs who nominally rendered homage to their sovereign. Thus what we would term civil wars to-day were frequent enough occurrences in feudal Europe. It is a tribute to the growth of nationalism that such civil wars are now regarded with as much horror in public life as incest in private life.

There were, of course, no interests which bound the people of one city-state to another—except the tie of the Church. And this tie was used whenever concerted action became necessary. Just as the slogan for war to-day is based on an appeal to a common nationalism, so in the medieval wars the slogan was based on an appeal to a common religion. And it was precisely because such appeal was tenuous that concerted action—as, for example, in the Crusades—generally ended unsuccessfully.

But with the growth of a merchant class, and

The revived interest in Roman law, which emphasised the sacred character of private property, was followed by a religious revolution,

which established the right of the individual and individual conscience against the authority of the feudal Church. The Reformation and Protestantism, to which it gave birth, cut the last tie which might hold the people of various nations together.

So was born nationalism. And so came the national language—of which I shall have more to say. When the economic transformation had crystallised into a stable system, national literature sprang up. Poets sang of their country's glory. The liberating effect of capitalism on the feudal State brought new countries into the orbit of the European world. Trade expanded, and with it men's vision of the world. The sum of human knowledge increased. National patriotism was kindled. National flags were unfurled. Religion, ethics, politics, law, took their cue from the altered state of society—the centralising tendency in the national spirit.

The materialistic interpretation of history implies that the social, political, ethical, and legal structure of society is based fundamentally on its economic foundations. But it has been emphasised time and again that this superstructure of ideas persists long after its material basis demands a completely new ethical, political, social, and legal code. It is as if an individual in his adolescence were to continue to wear the clothes of his infancy.

This form of government probably meets with the approval of the majority of the Italian people. There is no possible way at the moment by which we can verify this. The interesting point to us, however, is that the philosophical basis of Fascism is only just beginning to be formulated. Only now are we being regaled with treatises from the professors explaining the ideology of Fascism. I want to emphasise that the description of what Fascism is, what it purports to be, what it hopes to do, and why it is a heaven-sent solution of our difficulties, is emerging from Mussolini and the inevitable flat-footed professors years after the revolution which brought it into being. The tomfoolery of the Corporate State is only now being advanced to justify the floggings and administration of castor oil which inaugurated the birth of Fascism in Italy.

The Italians who fought for, and supported, Mussolini in his assumption of the dictatorship knew nothing, and were told nothing, of Corporate States. Instead, they were inflated by mob-oratory, with a mixture of stale Socialism and nationalistic blather as to Italy's greatness and inevitable destiny. The German imitation shows the same features. There is the same blend of distorted Socialism and drunken national fervour. If Hitler lasts, we may be sure of one thing: we shall be overwhelmed with a

spate of learned treatises from solemn German professors explaining, in incredibly long and unintelligible books, the philosophic and constructive basis of German Fascism. And nobody will be more surprised than Hitler when he realises the deep erudition and philosophic probings into the structure of the State with which he must have whiled away his time painting on his ladder in Vienna.

Violent changes in the structure of society arise, then, from dissatisfaction with the existing state of things. The chaotic and illunderstood movements which gave birth to these changes are rationalised at a later stage. What we have to grasp firmly is that such rationalisations may later give philosophic sanction to a system long after it has become unworkable. To continue with the illustration. Thousands of simple, honest people are prepared to die, and in all probability will die, for what in their opinion Fascism represents, long after its shallow pretensions and its negation of promise have become apparent even to leaderwriters of The Times. The Corporate States as the intellectual façade for gangster rule will have emerged as the hollow mockery it is, long before its credulous dupes have ceased to offer their lives in its defence.

It is perfectly clear that, in the main, millions of soldiers killed in the Great War offered up their lives from no motives of personal advancement. The German soldier did not consciously fight for increased trade and an increase in his wages any more than did

the Allied soldier. He fought because he was told that the enemies of his country wanted to enslave him, to occupy his country and to take away its possessions and its greatness. In each warring country the instruments of propaganda, the Church, the Press, public speakers, and politicians, all battered unceasingly at the collective mind, beseeching, imploring, and stamping indelibly on its collective consciousness the outstanding fact that defeat meant national ruin, slavery, and oppression, and that victory meant vindication, freedom from alien rule, and individual liberty. Yet it is a saddening platitude to say now that the war was the result of national rivalries, national aggrandisements, national jealousies based fundamentally on a primitive desire for wealth, territories, and industrial supremacy.

Sir Norman Angell maintains that such policies cannot have economic roots, that capitalists are not such fools as to believe that international wars will increase their trade or their industrial supremacy, because it is obvious that the last war did not benefit any nation commercially. Therefore, he reiterates, economic gain is not the motivating factor. It is merely the irrational human mind which is to blame, and it is only by educating this irrational human mind that we can free ourselves from its logical results.

"Plainly it is not first of all a problem of economics, of men following what they believe to be their interest. These millions of young-sters are not in the least interested in their economic warfare, their comfort and security; the danger of the breakdown of civilisation would be less if they were. They are moved by values and considerations that are not economic, and we must take them into account."

"Even with a nationality, economic interests are not always identical, yet such divergence

of economic interest does not in any way tend to disintegrate the nationality. Who is not familiar with the situation in certain countries, where the industrial section of the population is aggressively eager for tariff protection, whilst the agricultural element is bitterly opposed to it? Although such dissimilarity of economic interests may be the subject-matter of the most acrimonious political battles within the State, the members of the nationality, or nationalities, comprising the State do not become estranged from each other, or sundered on the lines of such divergence of interests."

These are classic examples of examining a problem by standing on one's head to survey it. First as to Mr. Joseph. Whose economic interests are represented in modern Governments? Those of manufacturers, industrialists, big landowners, or those of workers, agricultural labourers, and petty tradesmen? And when it comes to a clash between these interests, which of them is represented as in the nation's interest? "Divergence of economic interest does not in any way tend to disintegrate the nationality," he writes. But in point of fact it does. Witness all revolutionary wars, culminating in the most recent one—the Austrian Civil War. And do not riots in the agrarian areas of the United States indicate angry resentment with the industrial East? Does this

"Some of the bourgeoisie," writes Carlton Hayes, in what is perhaps the sanest book ever written on nationalism, "particularly bourgeois politicians, made a very interesting discovery about the phenomenon of nationalism. They found that the masses, when brought under its spell, not only were less inclined to criticise their leaders, but also were disposed to accept the status quo in economic matters. On the multitudes nationalism could be made to act as a sort of laughing-gas. If a labourer could be induced to take a long, deep breath of it he would feel quite exhilarated, and for a time, at any rate, he would forget about overwork and underpay in factory, field, or mine, and lose the reality of his own squalid habitation in the dream of national greatness. A sustained inhalation of nationalism, as in time of national election or international war, might even

deaden the noise of Socialists, anarchists, and other apostles of social revolution or economic unrest."

FB 81

forces are kept static by those in whose interest it is to keep them static. Sir Norman Angell is really expressing impatience because these contradications are not perceived by the class which is exploited to keep them static.

"Not until it is realised that economics can only come second or third, and that factors of ethics and race must come first, will there be understanding of the causes of the present unhappiness, or a possibility of discovering means and methods of curing it." These words are from the pen of that profound philosopher, Adolf Hitler. There is no greater proof of the success which attends organised propaganda than the career of this humourless simulacrum of a national leader. He has placed on record his estimate of the gullibility of the masses. What a striking comment on this gullibility is the fact that a great nation has succumbed to a doctrine which preaches the supremacy of the aristocratic principle in life, and finds itself led by a Hitler!

The Germans and Italians are told that economics comes second or even third—the race must come first. This is the new religion. In point of fact, it is the old religion masquerading as the new. The wretchedly paid worker, in factory or mine, is told that what comes first is the struggle of his race for supremacy, not his own personal struggle for security, just as his

ancestor was told that a Supreme Being had ordained his poverty and the wealth of his feudal lord. Observe that this race, which he must venerate now as he did his God, consists of blonds, brunettes, workmen, manufacturers, tramps, millionaires, peasants, atheists, religious maniacs, people with bad digestions and good, geniuses and mental defectives. This motley collection must be united in aim. They now have a mission. They are all members of a great race superior to other races.

Article 1 of the Italian Charter of Labour, issued in April 1927, states: "The Italian nation is an organism possessing a purpose, a life, and instruments of action superior to, though possessed by, the individuals, or groups of individuals, who compose it. The nation is a moral, political, and economic unit integrally embodied in the Fascist State." Here is an exact analogy between the attributes of God and that of the nation, even to the Trinity—moral, political, and economic unity.

According to this view, each and every individual is expected to have as much stake in the glory of his country as his neighbour. The miner earning two pounds a week in the Rhondda Valley must prostrate himself to this jealous God of Nationalism equally with the great landowner who draws royalties from the coal seams on his property. And, when his

nation goes to war, he must defend with his life the hovel in which he lives, as well as the estate of his landlord, for does he not share in the glory and traditions of his race? Do not the poets, painters, and scientists of his country belong to him as well as to his exploiter?

It is easy, too easy, to sneer at nationalism. From being a liberating force it has enslaved humanity. It makes the British coal-miner see as his brother, not the German coal-miner who sweats underground for as wretched a pittance, but the British mine-owner. It blinds the British farmer, struggling for a living from the soil, to the fact that the American farmer is facing the same uncertainties, crushed in the same way by debt burdens, and saddled similarly with a host of parasitic middlemen.

Nationalism in capitalist countries implies an inherent faith in the importance of nationality, a belief that civilisation is best served through the competitive activities of nations in the fields of industry, science, art, literature, and music. It connotes a feeling of superiority and an exaltation of power of one nation over another. It shows itself in the fostering of patriotism, and in its basest form exploits the idea of a pure race which in some way is ordained by God, or the Cosmic Force, as the only fit one to bear the torch of civilisation. Carried to its logical conclusion, and in keeping

with its philosophy, it justifies the conquest and subordination of "inferior" peoples. It has been the ethical justification of slavery in America and Africa, of serfdom in medieval Europe and Russia, and it is used even to this day to justify intervention by so-called civilised races in Manchuria and Africa.

Bound up in the intangible content of nationalism is the urge of national traditions, national customs, and a national language. No national movement is complete without a language question. Witness Hebrew in Palestine, Gaelic in Ireland, Afrikaans in South Africa, and the language difficulties in Belgium, Poland, Czecho-Slovakia, etc.

When we contemplate the use to which the average specimen of homo sapiens puts his language we may wonder faintly what all the pother is about. The novels of the late Mr. Edgar Wallace, the leaders of the Daily Mail and Daily Express, the masterpieces of Hollywood, the crooning of theme-songs over the wireless, the process of eating and drinking interspersed with amorous interludes and the begetting of young, the exchange of the current dirty story, the discussion on the relative merits of different makes of motor-cars—all these would sound equally profound and significant in English or in Hindustani. It seems unnecessary to dig up Gaelic, Hebrew, and Afrikaans

merely to play Gaelic, Hebrew, and Afrikaans variations on the above themes. The detached observer, faced with the passionate declamations of the language enthusiasts, the modern resurrection-men, confronted with the loud and incessant propaganda, which would have him believe that the masses yearn for their neglected languages more than for anything else in the world, may be forgiven if he politely represses a snigger. Nevertheless, it has to be faced. The language racket is in full swing. All over the world new discordant noises jar on sensitive ears, and philologists are happily engaged in finding local equivalents for necking, petting, gasoline, gangster, and carboxyhæmoglobin. The new Tower of Babel is being built, and only the faithful are to be entrusted with its building.

"Before the development of political nationalism in modern times, speech was simply the natural means of expression, not an instrument of policy. The people spoke a dialect that bound them, not with the State and its pursuit of power, but with the home and village; the State and science employed a supra-national language scarcely spoken by any people. It is modern nationalism that raised the popular speech to the language of literature and the State. Fichte made the intimate connection between nationality and language the starting-point

of this theory of nationalism. In the State of the nineteenth century, which had become what it never had been before—the highest form of organisation of the nation, which identified itself with the State—the national language became a constitutional function, the means of the will of the nation to dominance. Where the State embraced several peoples there now developed an oppression, unknown until then, of the other peoples by the nation that identified itself with the State; this nation's dominance in the State found expression in the position given to its language.

"The laws concerning the use of the official language in Czecho-Slovakia or Poland, which figure so prominently in the constitutional law of these countries, depress the minority peoples—through the subordinate position given to their language—to citizens of an inferior class, deprive them of many otherwise natural rights, and hit them in the most sensitive place. The struggle for the privileged position of the official language in administration and justice, in school and in parliament, is the favourite scene of the orgies of nationalism. It is over this question that the national zeal of the minority populations flares up, that the struggle for the right and the prestige of peoples is waged, that the national element of the language of the people is turned into a hotly contested political instrument.

But in capitalist countries nationalism is a religion, and even to question the sanctity of language or traditions, or to suggest that culture may mean something which depends upon bread and butter, is like impugning the credentials of the Pope.

The groups which comprise a nationalist movement in any country present fairly constant features. At the head is a small band of fanatical leaders. They are passionately sincere; and nationalism replaces for them that devoted love of religion which in previous ages

would have made them inquisitors. Quite frequently, indeed, they are ministers of religion. As a rule they are stern, unbending, humourless, just as religious fanatics rarely show a sense of humour. These few individuals, like other religious counterparts, are so extreme in their views that they make even their followers uncomfortable at times. They burn with religious zeal. Their motives are honest as a rule, and free from thought of personal and material gain, and when eventually the movement succeeds and they are given positions of authority, they are helpless in the grip of the second group.

The second section comprises the lawyers and leaders of commerce: the traders, manufacturers, well-to-do farmers, and professional classes, who see in a nationalist movement the possibility of lucrative openings—diplomatic posts, appointments to the Army and Navy and to the Civil Service, tariffs, and so on. It is this group which exploits a nationalist movement mercilessly.

The third group—factory workers, small salaried classes, shop assistants, farm labourers, and petty tradesmen—forms the largest numerically. They go to meetings and lectures, where they are subjected to mob oratory, mob enthusiasm, even as their forbears listened with open mouths to religious leaders. They fight and die for nationalism, and, when they

are "free and independent," they remain slaves to the same economic forces. The enemy is not recognised as clearly as before. They are now a "united nation," and it takes much longer to make them realise that exploitation is as uncomfortable for them under the domination of their own people as it was under foreign rule.

To nationalists the nation has a destiny—a corporate, spiritual existence as real as the vision of God to the mystic. Consider for a moment the reality behind the image. You gather a group of individuals of all shapes and sizes, of all kinds and morals, short-headed, long-headed, divided into classes with conflicting interests, and you endow them with some mystic, spiritual destiny, some eternal purpose. Their survival as a group takes on sacred sanctions; their flags, their anthems, their uniforms, all embody some mysterious force which would appear to defy analysis.

No wonder Sir Norman Angell is puzzled by the strange faces which nationalism wears; that he is reduced to saying that what "men desire as the fruit of political effort is so subject to violent changes (usually the result of suggestion acting upon the semi-conscious or unconscious) that what we will die for in January we become indifferent about in December.

"In view, therefore, of the ever-changing

thought on this subject. What appears to be a piece of theoretical and academic reasoning results in an attitude of mind which faces the necessity for radical change and revolution with misgivings, doubts, and hesitations.

form these clashes assume, and whether they achieve their object in the transference of power, are unpredictable, and depend, in the long run, on such accidental factors as leadership, the degree of knowledge and wisdom in the contesting classes. All these considerations make it impossible to forecast how soon, and in what manner, the new class attains its ascendancy. And, whatever one may say of Marx, Engels, and Lenin, none of these ever pretended to be political astrologers or rivals to Old Moore, except in the very broadest manner.

Sir Norman Angell says economic interests and class war can have nothing to do with the motivating force of men's actions, because, if they did, they would not use methods calculated to lose the very things for which they are struggling. And it is this fundamental mistake of confusing cause and effect which leads him into his intellectual morass. For it is a morass. Once you deny the vital significance of the economic background (and I emphasise again and again the word vital) and fall back on the complexities of the results of "suggestion acting upon the semi-conscious or unconscious [sic]" for your explanation, then you are doomed to the intellectual position of a sane man fallen among lunatics—a rational creature surrounded by illogical and irrational animals, you are left in the position that you can have no

change, you cannot hope to achieve a regeneration until you have educated the vast majority of mankind to your way of thinking. And, in point of fact, this is the position of most harassed liberals. They sigh helplessly when confronted with the futilities of the present day, and their only panacea is education! education! And so Sir Norman Angell wastes his splendid talents in dispelling illusions which persist as realities.

He can never have read his Engels: "What all these fellows lack is dialectic. They see only cause here, only effect there. They do not see that all this method of viewing things results in bare abstractions; that in the real world such metaphysical polar opposites exist only in crucial situations; that the whole great process develops itself in the form of reciprocal action—of very unequal forces, to be sure, but in which the economic movement is far and away the strongest, most primary and decisive. They do not see that here nothing is absolute and everything relative. For them Hegel has never existed."

The cynical, worldly wise critics of social revolutionaries sometimes concede the validity of such an analysis. They fall back on the argument that we believe what we wish to believe, and make our arguments suit our beliefs. "You, who wish to see the world a

different place, with comfort, cleanliness, and security for all, fashion for yourselves a political creed with arguments to match, and call it Communism. I, who like the world as it is, with its contrasts of joy and despair, its high lights and its grey drabness, am violently opposed to what seems to me the sameness, the orderliness, and the bleakness of your world; and I talk of the menace of Communism and its evil growth." So run the arguments. We rationalise our instincts.

"If this is so," say such critics, "what is the use of anything? Why enter into the fights and struggles of the market-place? Let us, like wise men, enjoy what we can, live our lives pleasantly as we can (such critics usually are able to lead pleasant lives), ignoring the pandemonium of the mob." Let us suppose that they are right—that we think as it pleases us to think—that, in other words, what suits our book becomes transformed by rationalisation into a system of philosophy which justifies us in holding on to it. What is this, then, but another proof of materialist motives colouring our mode of thought?

And is the Communist not right when he regards the seeming liberal as a greater danger than the confirmed reactionary? For, on the above argument, worthy liberals like Sir Norman Angell, Sir Arthur Salter, or Mr. John

The argument, of course, is not as nonsensical as it sounds. It is true that only the inexorable logic of economic breakdown will breed a desire for change in most people, but it is unlikely that we shall ever be exhorted by the Daily Mail and Daily Express to take off our hats to Russia—not, at all events, whilst these pillars of Empire continue to pay a dividend.

First, the emergence of nationalism as a political question of the first magnitude has created for the Jew a complication comparable only to the birth of Christianity. The new religion has served to emphasise his strangeness, his demarcation from the rest of the world, as effectively as did the coming of the older religion. It has given his enemies a new weapon. From being the infidel, he is now the
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internationalist. And to be suspected of internationalism is almost as bad as to be suspected of being involved in the white-slave traffic. To the ardent nationalist a man holding internationalist views is akin to some sort of spiritual eunuch—an anæmic nondescript with ink in his veins instead of red blood.

Secondly, as if in answer to such accusations, the Jew is now developing his own national consciousness. It is in accentuation of his own nationalism that he seeks salvation, and it is to that development which we must now turn.

From what has been said in the previous chapter, it ought not to occasion any surprise that the Jews did not begin to consider the territorial implications of nationalism until the middle of the nineteenth century. Zionist writers date their nationalistic yearnings from the dim, remote past, but, apart from pious aspiration and sporadic settlement in the Holy Land by occasional fugitives in search of a final resting-place on holy soil, no real corporate action occurred until the eighties of the last century.

Zionist historians are almost all unanimous in declaring that the exacerbation of anti-Semitism which occurred at that time in Germany, Russia, and Eastern Europe was responsible for its inception. A little reflection will show that this reason for the growth of the Zionist ideal is historically false. If persecution in itself bred a desire for territorial isolation, we should have had a Jewish State years ago, since anti-Semitism has existed for centuries. "The history of Israel is a story of lost opportunities," wrote Zangwill. There were many periods in their chequered history when it

would have been feasible for Jews to erect their own State, even in Palestine. Joseph Nasi, Duke of Naxos, attempted to found a Jewish settlement in Tiberias, which had been granted him by his friend and patron, the Sultan of Turkey, not many years after the expulsion from Spain. But the scheme came to nothing.

It was the growth of nationalism in their neighbours which really converted the formal "next year in Palestine" of the prayer-book into practical designs on the homeland. The emancipation of the Balkan countries from Turkish domination, the growth of Russian nationalism and Pan-Slavism, could not but have its effect on thoughtful Jews. Nationalism, as I have pointed out, is of recent growth (much more recent in Eastern Europe), and Zionism, as a manifestation of nationalism, is a logical extension of that nationalism which gave it birth.

The most eloquent of the "practicals" was Achad Ha'am (Asher Ginzburg), who must be regarded as the philosopher of the modern

Jewish nationalist movement. For him the historic mission of the Jew is to keep steadily before the world that uncompromising spirit of pure reason and absolute justice characteristic of the Hebrew prophets. He regards Hebraism as a philosophy which inspires its followers to a striving after the unattainable ideals of absolute truth and absolute justice. For him, then, Zionism means the establishment of a centre of Jewish thought where the Hebrew genius can translate this philosophy into practical form for civilisation. He insists on Palestine as the centre, on soil which nourished Moses, Isaiah, and Amos, holding that the twin forces of assimilation and persecution render such a flowering of genuine culture impossible in exile.

This philosophy is, of course, purely idealistic in character. To the dialectic materialist such notions of absolute truth and absolute justice are fantastic. Truth and justice are relative notions measured by such standards as are available at any given period, and to assume that it is exclusively a function of the Hebraic mind to supply such standards sounds suspiciously like a philosophic rationalisation of a belief in a Chosen People. Whether it is enunciated by a thinker and philosopher like Achad Ha'am, or by such nationalist swashbucklers as Maurice Samuel and Ludwig Lewisohn, the

effect is not so far removed from that of the "Aryan" pseudo-philosophers as one might imagine. Since, however, the majority of Zionists readily accepted this view of the Jewish mission, the slow upbuilding of a Jewish community, with the development of Hebrew as a national language, became a much more practical undertaking than interviewing Turkish sultans and obtaining charters. Hence those who believed in the spiritual mission of Israel, rather than in the transference of Jews who were unwelcome in one country to a country of their own, became known as the "practicals."

I have said that the Balfour Declaration perforce made all Zionists "practicals," because the creation of a purely Jewish State in Palestine is now regarded as only a remote possibility. That Declaration, and its subsequent interpretations, has resulted in Zionism becoming largely a Jewish mission to the Arabs. If many Jews have benefited from Zionism, a larger number of Arabs have benefited equally, and at no expense to themselves. Such momentum as the Jewish revival of Palestine has given to the renaissance of its Arab population must inevitably continue to re-vitalise and re-populate this section of its community.

For Jewish writers, then, to talk of Palestine

being to the Jews what Ireland is to the Irish is to ignore the fact that, in Ireland, the Irish are not in the minority, and that, save for Ulster and the fast diminishing Anglo-Irish Protestant group, Ireland is not, and never has been, faced with the problem of a group differing in religion, economic standards, and education which, Sinbad-like, an active minority is to carry on its back.

There is a mass of Zionist literature and propaganda available differing in no way in its claims from that of any nationalist literature. The religious enthusiasm and hope engendered by the Balfour Declaration have been damped a great deal by the limitations and restrictions imposed by the Mandatory Power in the interests of the Arabs, who have caught the nationalist fever themselves. It is true that most Zionists declare that Zionism by itself cannot solve the Jewish problem, but there is no doubt that the movement is held up as the one constructive and corporate effort which Jews are able to make themselves towards its elucidation. It must be our task to see in what way this object can be achieved.

Everybody is agreed—even the most fanatic of Zionists—that Palestine cannot become the national home of even the majority of the 16 million Jews spread over the world. Dr. Ruppin, in a sanguine estimate, forecasts a

population of half a million by 1943 in Palestine, allowing for natural increase. "Three per cent of world Jewry would live in Palestine, forming about 30 per cent of its population." So that, in an appraisal of Zionism, due consideration must be given not only to the small group in Palestine, but to the overwhelming majority in other countries. If the number of Jews in Palestine grows, it grows equally in the Dispersion.

created by Jewish capital should benefit Jewish workmen, and that they should be paid wages required to secure the minimum standard of a civilised existence. Their demands have been successful in industry, and to a great extent in the plantation-colonies, even where the employers could have obtained non-Jewish labour at lower wages.

"Propaganda for Jewish produce will not work in export trade, and it will be hard to solve the problem of how the claim of the Jewish workman to an adequate wage is to be reconciled with the rules of free competition in a capitalist world. A partial solution may be found, possibly, by the Jewish workmen adapting themselves to the conditions of the country, and by an extension of co-operatives reducing their cost of living, so that, with lower money wages, real wages may yet remain at the same level."

As Zukerman points out, the Zionist movement at one time did show signs of constructive planning on a collectivist basis. The experiments in land communes were a success before kolkhoz became a fashionable word. But there can be no doubt that for a long time to come the social and economic structure of Palestine will be identical with that of other capitalist countries. A cross-section of the Palestinian population now, or for years to come, would show society divided into classes: a financial and land-owning oligarchy, a middle-class stratum comprising petty traders, rentiers, and professional men, and an industrial and agricultural proletariat.

Achad Ha'am's dream will assume reality. "Palestine will be a national spiritual centre of Judaism to which all Jews will turn with

affection, and which will bind all Jews together; a centre of study and learning, of language and literature, of bodily work and spiritual purification; a true miniature of the people of Israel as it ought to be, so that every Hebrew in the Diaspora will think it a privilege to behold just once 'the centre of Judaism,' and, when he returns home, will say to his friends: 'If you wish to see the genuine type of a Jew, whether it be a rabbi or a scholar or writer, a farmer or an artist or business man, then go to Palestine and you will see it.'"

Now this show-window notion of Zionism, if one may term it so, is one that crops up regularly in Zionist writings. We are to see in Palestine really Jewish agricultural labourers and Jewish landowners. Jewish manufacturers and live Jewish workmen, honest-to-God Jewish politicians and Jewish railway porters. In short, Palestine is to reveal to the world something which nobody need ever have doubted—that the Jews could create a State in which all the anomalies and contradictions of capitalist civilisation could be reproduced. Thus one good Zionist is reported to have said, in a lecture, that he did not mind very much the strife between the Labour Party and the Revisionists (Jewish Fascists), for these divisions made Jewish life interesting and more attractive. The smug satisfaction with which

Herein lies the strongest criticism of the Zionist movement. Awakened late to the illusion that in super-nationalism lies the cure of all their ills, the Jews arrive on parade, dishevelled and out of breath, to find that the show is nearly over. It will be small consolation to the Jewish worker in Palestine when he discovers that his exploiter is a Jewish employer. Nor, when Jewish capital creates its reservoir of unemployed, as it inevitably must, will the unemployed Jew regard his plight with resignation because he is now starving on Jewish soil. And if he comforts himself with the thought that at least he is free from pogroms, his own Jewish Fascist movement will soon enough repair that deficiency.

"Unbelievable as it may sound," writes Zukerman, "a Zionist Hitler movement, fully rigged out, except for Hitler's anti-Semitism, is actually in existence now in Palestine, in Poland, and in most European countries. Its members parade in brown shirts, drill in preparation for some imaginary war; engage in strike-breaking; foster a bellicose attitude

"We are the strongest of all the non-Socialist parties within the Zionist movement," states Mr. Vladimir Jabotinsky, the leader of the Revisionist faction, "and we are the only party in which the suffering Jewish middle class, the backbone of the nation, believes. Within the next few years we shall become the leading force in Zionism."

The Jewish Chronicle of March 16th, 1934,

"The magistrate, in pronouncing sentence, remarked that he made it so severe because the authorities were determined to put a stop to these frequent disputes and clashes.

"At Rehoboth a number of Brith Trumpeldorites are reported to have been injured, and two Labourites have been arrested, following a clash between the two groups over their respective claims to employment. Brith

Trumpeldorites had started work on a building there, which, it was alleged, was an infringement of an agreement made by the contractors to engage their workers through the union.

"Here also the Revisionists are continuing

work under police protection.

"Six Labourites were arrested for obstructing the police and refusing to disperse. They were taken to Acre Gaol, together with ten of the Moatzat Avodim leaders of Hedera, who have refused to pay their fines. They will probably be bailed out pending an appeal.

unsuccessful."

We may now arrive at some estimate of the spiritual emanation likely to issue from a social order mimicking in every respect the political, social, and economic structure of other capitalist countries. For observe that your Zionist claims that in the establishment of a national home in Palestine, in the wedding of a people to its ancient soil, lie the potentialities of a great spiritual regeneration which is to revive the drooping courage and national pride of the exiled Jew. An awe-inspired world is to be shown that the Jew can once again stagger it with products of his genius comparable to the Bible and Christianity. From the loins of the Jewish State will spring such achievements as

It is the fashion to-day to talk of national art, national culture, and national literature when, in point of fact, art, culture, and literature are rapidly being internationalised. The problems with which the French philosopher deals are similar to those of his German colleague. The life which the American novelist records differs only in detail from that of his readers in England, France, or Germany. Your Yiddish or Hebrew writer reflects his own order of society as much as does the Spanish or Japanese writer, and if the order of society in a Hebrew State is the same as in any other State, his art or culture will have no peculiar virtue, except that it is transcribed into Hebrew. The only experimental deviations in art to-day are, significantly enough, Russian. I shall have more to say on this elsewhere.

We may discount largely the optimism of the nationalists who hope to use Palestine as a means of demonstrating what Jewish genius and Jewish art can show when rooted in its own soil. There is no reason to assume that the products of Jewish genius will multiply when

it is transplanted to Palestine. There is a quality of obstinacy in genius which makes it unamenable alike to the methods of the forcing-house and the rigours of oppression.

How will Palestine affect the millions of Jews who will not, or cannot, be accommodated

there? Zionists maintain that in the building up of Palestine lies a corporate task, which will serve as the cement binding together Jews, who, with the decay of religion, were fast being lost to Judaism through assimilation. Such a concrete task will not only stay the disintegrating forces of assimilation, but will act as a constant reminder to Jews of their racial identity, and will bolster up their national consciousness and national pride. The achievements of Jews in Palestine will create respect in the minds of their enemies, and so lessen anti-Semitism. Palestine will give the Jews a voice in international politics and enable them to defend Jewish interests elsewhere.

We may deal with the last argument first. The achievements of the Japanese in building up, in a short period, a mighty State, complete with all modern appurtenances, such as an army and navy, compare very favourably with the Herculean efforts of the Jewish pioneers. Yet in spite of this the Japanese Government cannot prevent its nationals from being excluded everywhere but from Brazil. Immigration restrictions on Japanese are much more severe than on Jews. All the might and power of Japan have been unable to mitigate the dislike and fear with which other nations view Japanese intrusion.

It is obvious that, unless anti-Semitism is tackled at its roots, Zionism, and the success of

the Jews in Palestine, will do nothing to prevent anti-Jewish feeling in other countries.

A spiritual centre might serve if anti-Semitism were due to a lack of spirituality in Jews. A Zionist State would be impotent in the face of such a convulsion as the German outburst. "A spiritual centre," wrote Zangwill some time ago, "round which the Jews of the Diaspora are to group as a political nationality, which nationality, however, is to be in no contradiction with their local nationality as Englishmen, Frenchmen, or Germans, is a conception which goes dangerously near nonsense, and nonsensically near danger."

As to Zionism acting as a force against assimilatory disintegration of Jews, it has been abundantly shown that the only factors which negative the forces of assimilation are those of persecution and anti-Semitism, allied to the length of time which assimilation requires. The whole tendency of Jewish history has been towards assimilation where and when conditions have been favourable. Even the growth of the Zionist ideal has been due to the exacerbation of anti-Semitic feeling. It stands to reason, then, that the increase or retardation of assimilation depends to a large extent on what happens in the countries of the Dispersion, rather than upon what occurs in Palestine.

Thus Dr. Weizmann writes: "That the

As the political and economic status of the Jew in Palestine becomes enhanced, and when sufficient momentum has been given to the country by the charitable impetus of years, a situation will develop when the Jews outside Palestine will no longer be required to render aid. Palestine must, as time goes on, become

less and less dependent on the efforts of Jews in America, South Africa, Poland, and England. When that time comes, there will inevitably be a loosening of the ties which bind the land of Israel to Jews elsewhere. It is true that at present Hebrew schools, Jewish cultural societies, and Jewish communal work are binding factors among Jews outside Palestine. Largely these enthusiasms are whipped up at frequent intervals by visits from distinguished Zionists on a collecting campaign. In between, interest languishes. The German débâcle has intensified these manifestations of national differentiation. And, if anti-Semitism grows in Europe, there is no doubt at all that the will to Jewishness will become accentuated.

Let us assume that it does—that the argument as to the binding force of Zionism is sound. We shall have a situation where the Jewish minorities in each country outside Palestine will build for themselves invisible ghetto walls, behind which they will accentuate their Jewishness, their traditions, their customs, their languages, their schools, and their religious institutions. It is to be assumed that they will, in addition, require the ruling classes of the countries in which they dwell to grant them civic equality and to yield to them those rights and privileges which are freely granted to other citizens. There is absolutely

I have discussed Zionism, assuming, throughout, the existence of an established Jewish State, and ignoring the hesitant policy of the

Mandatory Power and dissensions with the Arabs. Both factors must have an important bearing on the attainment of that ideal. A Jewish State cannot exist in vacuo, particularly when such a State is small and powerless. It must be subject to the repercussions of the policy of greater nations. The success of a national policy is bound up with the ultimate fate of nationalism elsewhere. Under the most favourable circumstances such a State must continue to be a pawn in the game of international intrigue. How much more so when it has still to tread the thorny path of the achievement of sovereign independence?

We are driven to the conclusion that, despite the assertions of Zionists, Palestine can in no way affect the welfare and national well-being of Jews elsewhere. Economic and racial differentiation may continue to intensify race-consciousness in them, but no one will maintain that race-consciousness so engendered can in any way be regarded as dignified, or as resting on a healthy basis.

I have said in a previous chapter that the case for anti-Semitism in all its ramifications rests on a belief that a fundamental clash of values separates Jew from Gentile. I indicated that the foundations for this belief must be sought in the social relations that existed between them in the past. The possibility of resolving an age-long struggle can lie only in a proper evaluation of this relationship; for, if there is a fallacy in this conviction of a barrier, it must be based on a contradiction in the social symbiosis of Jew and Gentile. We must search for factor, or factors, which upset the smooth rhythm in the development of mutual harmony.

One of the most notable characteristics of anti-Semitism is its cyclical character. Jews arrive in a country. They experience no disability. More troop in. Hostility is aroused which grows until it culminates in expulsion, or segregation, and the march is on to another country.

Now, it is obvious that when a cycle of events is repeated many times, in many countries, at periods separated from each other by many

years, and going back to the remotest antiquity, that some common denominator must be present. A group manifestation such as this which extends over thousands of years is bound to show variations—local and temporal—but in the main its constant features must rest on a constant factor. It is my thesis that this constant factor is the class-war.

What do we mean by the "class-war"? The words have become so hackneyed, they sound so much a cliché of Hyde Park, that they convey no sense of reality. Nobody can seriously deny that for the vast majority of mankind the pressing problem of all times has been to procure bread for themselves and their dependants, and to safeguard their material existence. The main aim has been economic security. At this juncture someone is sure to interject that other motives have entered into men's desire—his spiritual yearnings, for example, a striving for the Infinite or the contemplation of human destiny. I do not deny this. Nevertheless, the irrefutable fact remains that the primary basic aim is the satisfaction of such mundane requirements as hunger, thirst, and protection from the elements. For most men this has been the mainspring of their lives.

This contention is so trite that we constantly forget its implications. It is so obvious that we persistently ignore it. Yet no social study is

founded on reality that does not base itself on the struggle for material welfare. Poverty may be bearable, but economic insecurity, the haunting anxiety of unemployment, and uncertainty as to the future of himself and his dependants, not only robs a man of dignity, but destroys his sense of values. I cannot lay sufficient emphasis on this cardinal point. There have been many exceptional men and women who have ignored material considerations and have scorned to base their lives upon them, but mankind in the mass has been ruled by motives which, in the last analysis, are bound up with the primitive struggle for existence.

It is quite true that under special circumstances material considerations may be ignored for varying periods. I have stated elsewhere that patriotic emotion may blind a whole people to their own interests. But even here there is a breaking-point. Patriotism is not proof, for example, against an economic blockade. Poverty and starvation, the results of such a blockade, swept the German Emperor away and forced his generals to sue for peace. Religious beliefs, too, may act as a damper on revolutionary attempts to upset a social order, but not for long. Religion, patriotism, moral indignation, all succumb eventually to the inexorable logic of material hardship.

The gravest factor in economic unrest is the contrast between poverty and wealth. It is possible to envisage a community resigned to poverty and privation if all its members suffer equally. The struggle that exists will be mainly a struggle against the forces of Nature. The

very real hardship endured by the Russians in the consummation of their Five-Year Plan was unaccompanied by any signs of mass dissatisfaction. Such violence as showed itself was directed against the kulak class, whose standard of life was higher than that of the masses. The spectacle of a minority living in comfort while the rest starve sooner or later leads to riots and revolution. You may bull-dose the starving by an appeal to their patriotism or the blessings of ultimate reward, and for a time you will be successful.

But—and this is a very important but—patience is liable to be strained very much sooner where the contrasting class is alien. A German worker, resigned to his poverty and wretchedness, may not be aroused by the sight of his well-fed employer driving past in an expensive limousine; but let the car be filled with a hook-nosed Semitic family and his indignation will know no bounds. It is unlikely that he will say: "An economic system which allows this man so much and me so little is evil, and must be destroyed." He is much more likely to join the nearest Storm-Troop detachment. And what is true for the worker applies with equal force to the petty trader and to the man with a profession.

social phenomenon which has been troubling the world for thousands of years. If this appears to be an over-simplification of the matter, we may console ourselves with the reflection that there are few social problems which do not rest on the same foundation.

If any, reading this, imagine my thesis is that the Jews are a blameless, misunderstood, and impeccable race, and that the sins of omission and commission of which they are accused exist purely in the imagination of their enemies, they will have misread me. I have tried throughout this book to emphasise that we are what we are largely as a result of our environment. Nobody but a Nazi numskull denies this. You may "condition" a race as Pavlov "conditions" his dogs. And if by persecution and obloquy, by hatred and contempt, by exclusion and restrictions, you force the Jew into habits, customs, and economic avenues which are the natural corollary of

such treatment, you will very probably produce a people varying mentally, morally, and physically from your own standards.

It is one of the difficulties which Jews, in studying the forces which make for anti-Semitism, rarely face. They are too apt to regard world history as a sequence of events in which they feature as the principals and the rest as supers. Their judgment of an event is coloured by its influence on Jewish history. In doing so they make a mistake which is common to all races. And so we rarely find Jewish writers and historians surveying the Jewish struggle for emancipation and self-expression as a phase in the general struggle of mankind to free itself from poverty, cruelty, and oppression.

Any attempt to discuss the Jewish question which is not based on a study of the social contacts of Jew and Gentile is bound to lead to futilities. A case in point is to be found in a recently published book, The Jew at Bay, which purports to be an analysis of the problem. I mention it here because it is a fair indication of the intellectual measure of such books. It contains a number of unoriginal generalisations. The Jew is this and the Jew is that. He is never an engine-driver. He never commands a battleship. He eats too much. He overdresses. An inventory of his virtues and

The depressing fact remains that it is the rarest thing to find the problem discussed intelligently. From the crazed anti-Semite, who rationalises his hate in a thousand tortuous ways, to the good-hearted, muddled liberal who hates cruelty and unkindness, but whitewashes
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"The question of the capacity of the Jews for emancipation," wrote Karl Marx (Selected Essays: "The Jewish Question"), "is from our standpoint transformed into the question: What particular social element has to be overcome in order to abolish Judaism? For the capacity for emancipation of the modern Jew is the relation of Judaism to the emancipation of the modern world. This relation is

necessarily disclosed by the special position of Judaism in the modern subjugated world.

"Let us consider the real worldly Jews, not the Sabbath Jews. We will not look for the secret of the Jew in his religion, but we will look for the secret of religion in the real Jew. What is the secular basis of Judaism? Practical needs, egotism. What is the secular cult of the Jew? Huckstering. What is his secular God? Money.

"Very well. Emancipation from huckstering and from money, and, therefore, from real Judaism, would be the self-emancipation of our epoch

"An organisation of society which would abolish the fundamental conditions of huck-stering, and, therefore the possibility of huck-stering, would render the Jew impossible. His religious consciousness would dissolve like a mist in the real vital air of society."

Karl Marx was born a Jew. It is quite certain that throughout his life he gave little thought to what is known as the Jewish question. (How he would have writhed if he had been told that the gospel of Marxism was contaminated by the Jewish spirit!) To him the Jews were an unpleasant race, "hucksters and usurers," and their struggle an unimportant facet of life. Yet he could have found no better proof of the validity of historical materialism than in the

study of the problem of the Jew. So closely does anti-Semitism correspond to economic crises that it is possible to study the economic vicissitudes of a country by studying the history of its Jews. The Jew is the index of class unrest. He is the thermometer of the body politic. An exacerbation of anti-Semitism in a country indicates that all is not well as surely as does a rise of temperature in an ailing patient.

of tempo. Some extraneous factor must be acting to negative it. I shall show in another chapter that outbreaks of violent anti-Semitism have been synchronous with violent stages of the class-war; that what I have referred to as the rhythmicity of anti-Semitism corresponds to the rhythmicity of the class-war, and that the constant factor lies in this and in nothing else.

dislike of an individual into that of a whole group cannot have its origin except in a group reason. "Cause and effect are eternally changing places," wrote Engels, "so that what is effect here and now will be cause there and then, and vice-versa." It is true that many of the facets of anti-Semitism are not equally illuminated by the economic motive. They have to be viewed from all angles to be seen in true perspective.

But how else can we explain the emergence of anti-Semitic movements in countries such as England, and some of the Dominions, where every Jew had thought the ghost of Jew-hatred laid? Is it coincidence that a universal slump endangering the economic security of millions exists at the same time? I have pointed out that class antagonism finds its clearest expression in times of economic depression, when the stability of political institutions is strained to its utmost. It is a verifiable fact that it is precisely during such periods that popular movements against Jews reach their zenith.

The magnitude of the world crisis may be gauged by the emergence of anti-Semitic movements in all countries.

Germany, the cockpit of the class-war, has inevitably become the scene of the most violent anti-Jewish orgies, just as the deathstruggle of feudalism in pre-war Poland and

Russia was accompanied by outrageous treatment of their Jews.

Certain qualifying statements must be made. When Fascism came to Italy there was some attempt at an anti-Semitic movement, but on the whole the Italian eruption has been noticeably free from Jew-baiting. At first sight this would seem to be a contradiction of our theory. If we remember, however, that there are only 30,000 Jews in Italy among a population of 40 million Italians, and that there is hardly a Jewish family in Italy which cannot claim Gentile relations, the reason for the apparent contradiction becomes obvious.

Poland, on the other hand, with a large proportion of unassimilated Jews, might have been expected to show a greater reaction than it has. But it is difficult to see how, short of a revival of pogroms, it would be possible for any depression to worsen the lot of the Polish Jew. Even Nazi Germany has stopped short of official pogroms. The world has changed, in spite of what is sometimes said, and it is more expedient for a modern State to transform a national minority into helots than to wipe it out by pogroms. The Polish situation however, has revealed one pleasing spectacle: a virulently anti-Semitic country being forced to reproach another for its ill treatment of Jews because they happen to be Polish nationals.

In general, then, the situation in which Jews find themselves to-day bears out the contention that the curves of anti-Semitism and economic conflict approximate each other. Surveying the modern scene, it is obvious that any development of harmony which might have been taking place between Jew and Gentile is bound to be retarded by the contemporary phase of the class-war. Any consciousness of a gulf between them is certain to be intensified.

An examination of the social relations between Jew and Gentile brings us to the conclusion that the idea of the two, being irrevocably separate from one another, depends for its growth and perpetuation on periodic crises arising in the transformation of the economic structure of the world. It is quite obvious that this notion is not startlingly new. Most superficial observers have been content before now to put anti-Semitism down to what is called "economic jealousy." But this is usually said without any clear idea of its implications. The argument is used mainly in the sense that the supposed wealth of all Jews is resented. There is never any suggestion as to why it is resented, and why hostility should react equally on Jews without money. The popular idea that every Jewish pedlar ends his days in Park Lane is clearly absurd.

The feeling that the Jew is the antithesis of

It is because of this that the stock arguments of the anti-Semite amount to nonsense. How is it possible to reconcile the statement that all Jews are Communists with the fact that the

finance capitalist and the petty bourgeois have full representation among them? And that the main grievance of German Jews against Hitler is that he has not allowed them to join the National Socialist Party? The converse of the statement that Jews are Communists—Communists are Jews—is just as patently absurd. For, in this case, the animus is not so much against Jews as against Communism. To discredit Communism the epithet Jewish is applied to it, again with the object of emphasising it as a theory of life which is alien to the rest of European civilisation. If Communism made its appeal solely to Jews, upholders of the capitalist régime might sleep soundly.

We shall get no further if we assume, with Hitler, that the Jew does not react to class stimuli in the same way as the Gentile. Under the stress of national difficulties Jews may respond temporarily as a corporate body, but to suggest that there is always a unity of purpose and design among them is merely to give way to the kind of stupidity which pictures every Chinaman as a member of a secret society, pledged to the overthrow of white domination—a nightmarish view, fed on a surfeit of cheap novels and cheaper films.

If we could picture the Jews remaining in undisturbed possession of their original home throughout the vicissitudes of the last twenty

centuries, if that country had evolved into the modern national State, it is reasonable to assume that there would exist no anti-Semitism as we know it to-day. The dispersion of so many members of one race, divorced from their national home, has no parallel in history. This is why the problem of the Jew is essentially the problem of the stranger to the herd. It is his apparent differentiation from the herd which makes him the mirror of the troubles of the herd

Constant contact with strange cultures makes Jews conspicuous wherever they go. They are persecuted in Poland and they flock to America, carrying with them the habits and customs of the Polish ghettos. They take with them their accents, their wretched poverty, and an immense desire to better their circumstances. They swarm into the big cities, since they have been debarred from the land for centuries. When their numbers are sufficiently large to present a marked contrast in their ways and customs to those of hundred-per-cent Americans, they give rise to a restrained anti-Semitism, which at crucial periods may flare up into unbridled persecution.

appears to be a mystery, it becomes clear that if 100,000 proletarian Americans were transplanted over a period of twenty years to a few big towns in Poland, there would undoubtedly be a similar reaction against them. It is not because they are Jews that no country can put up with more than one or two per cent of them, but because they are regarded as strangers. And the reason is that up to now there has been only one country which has so moulded its economic life that it can accommodate strangers. If Nature abhors a vacuum, mankind almost universally abhors a stranger.

The life history of a mass movement against Jews is easily reconstructed. It can be built up step by step. There are no marked differences in essential features between its characteristics in the Middle Ages and in modern times. First there is a period of economic stress; harvests fail, a pestilence devastates the countryside, or a war leaves in its train poverty and unemployment. Antagonism between the ruling classes and the starving masses develops. It is noticed that a number of Jews appear to be unaffected by the prevailing hard times. In the back street the cry arises: "We are being exploited for the benefit of the Jews." The movement gains momentum. Old stories are retold. Someone rediscovers the "Protocols of Zion," or its more ancient equivalent, the "blood ritual

people whose hospitality he abuses. Does this absolve the wretchedly poor, sweated Jewish labourers in Polish and Lithuanian ghettos? Jews form an uncouth swarming mass of sweated labour, lowering the standard of wages and swindling their way to success through unfair competition, corruption, and shady commercial transactions. Does this protect the Jewish scientist, littérateur, artist, or musician from being deprived of his livelihood? The Jew is a Communist, aiding and abetting revolution. Does this make the Jewish capitalist popular?

Make your way through the whole gamut of accusation and counter-accusation. Is there any light shed on the problem? But do away with the sanctions of private property and anti-Semitism disappears like morning mist before the sun. What clearer proof do we need?

No study of anti-Semitism is complete which ignores the reaction against the Jew in Germany. Indeed, it is the Nazi treatment of the Jewish minority in Germany which has brought the Jewish question into the limelight once again, and has caused Governments in most other countries to revise their attitude to the Jew and to Jewish immigration.

A great deal of the discussion as to the whys and wherefores of German anti-Semitism has centred round a fruitless examination of German mentality. We are told that the German prefers uniformity, loves authority, discipline, and regimentation, and has no natural affinity for these democratic institutions which are supposed to be the heritage of the Anglo-Saxon and French peoples. Many Jews, not unreasonably, in the teeth of the hurricane of hate and poisonous propaganda against them, which the Nazis have loosed over the world, believe today that the majority of Germans remain barbarians, uncivilised and incapable of tolerating deviations from their norm.

All this, of course, is nonsense. To generalise about Germans is as unprofitable as it is to

generalise about Jews. There is nothing inherent in the physical and mental make-up of the German which renders him incapable of treating a Jew fairly. We shall have to look elsewhere for an explanation of the loathing and hatred of the Jew which has shaken Germany like some elemental fury.

The growth of an industrial and financial oligarchy ruling over a middle class, and an agricultural and industrial proletariat replacing the feudal structure, was no sooner completed than it was subjected to the corroding influence of an imperialist war and the subsequent emergence of inevitable class conflicts. Germany and, to a lesser extent, Austria were the only modern European countries with large Jewish populations which had to face these economic upheavals. Both France and England had passed through these phases—England more slowly than France—but neither of them was presented with the problem of an alien minority in its midst claiming equal privileges and rights of citizenship in such numbers as in Germany or Austria.

The historical inevitability of the emergence of anti-Semitism in Germany and Austria was preordained. The character of the Germans is a side-issue, and has no relevance to the facts. Englishmen and Frenchmen faced with such a situation would have reacted similarly, as, in point of fact, they show signs of doing. The point must be reiterated. The political and economic changes in Germany, almost kaleidoscopic in nature, occurred in a country which contained a comparatively large Jewish population concentrated mainly in the few large towns which set the political pace. These

changes benefited the Jew greatly. From a state of affairs where he was herded in ghettos, kept out of guilds, and forbidden to own land, he emerged half blinded into the sun of economic and political freedom. As entrepreneur, financier, and free-lance trader he found the bourgeois State eminently suited to his financial and and commercial training. It was not long before the contrast of a hitherto despised caste rising to heights of unexampled prosperity and influence brought its inevitable sequel. Already, in 1870, we see the emergence of an anti-Semitic party, opposed to "Jewish domination."

This fear of "alien domination," of the advancement of the stranger, is a constant feature in anti-Semitism. I have shown it to be a natural accompaniment of the system of private property, and Germany offers a remarkable confirmation of this view. The Jewish scapegoat, or "whipping-boy," so beloved of liberal commentators, has its origin in the fact that it is much easier to recognise an exploiter when he is a stranger than when he is of your own kith and kin.

Once popular feeling has been roused and all the potentialities appear for using anti-Semitism as a pawn in the political game, it would be asking too much to expect politicians no